Table of
Contents
Editor’s Note

Solidarity as a
Theological
Necessity

p. 1

p. 2

Alexander Brown

Comprehendere
et Doceo
Editor
Levi A. Russell, PhD
Contributors to this Issue
Alexander Brown
Isaac Miller
Robert Morgan, MD
Copyright Leonine Institute
for Catholic Social
Teaching, January 2021
(Volume 1, Issue 2). To
help fund the next issue,
please visit
LeoInstitute.org. To
advertise in Social Justice
Quarterly, contact the
editor at
lrussell@leoinstitute.org

Graves of our
Fathers

p. 7

Robert Morgan

Against the False
Solidarity of
Globalism

p. 14

Isaac Miller

Solidarity as
Policy
Levi A. Russell

p. 20

Social Justice Quarterly | Vol. 1 Iss. 2

Editor’s Note
In this issue, our contributors discuss solidarity. Along with subsidiarity,
the subject of our first issue, solidarity forms the basis of Catholic Social
Teaching. The Catechism tells us that solidarity is a “direct demand of
human and Christian brotherhood” (§1939), and is “manifested in the
first place by the distribution of goods and remuneration for work”
(§1940).
Solidarity consists in Christian love for all of humanity while recognizing
the special bonds of family, community, economic class, and other social
bonds. As Pope Francis taught in Fratelli Tutti, authentic encounters with
other communities or nations cannot take place except “on the basis of
love for one’s own land, one’s own people, one’s own cultural roots”
(§143).
In the pages of this issue, you will read about many dimensions of
solidarity. What does it require of our governments? How do we live it
out in our time? Is it uniquely Christian? I hope that you find these
articles helpful in advancing your understanding of the social teaching of
Holy Mother Church.
The Leonine Institute is now accepting submissions for our April issue.
The theme is Family. As the fundamental unit of society, the family is
responsible for many political and social functions and is constantly
under attack by the individualist forces of today’s liberal policies and
attitudes. Please consider contributing to our April issue!
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Solidarity as a Theological Necessity
Alexander Brown
Solidarity is necessary to both conceive and implement genuine social
policies that benefit the community. Victims of circumstances and
oversighted systems cannot be abandoned to suffer, especially while
those who are able to help stand idly by. Those who suffer injustice are
most efficiently elevated of their struggles if those struggles are shared
by one and all. Solidarity with our fellow man - the call to contemplate
another’s circumstance, to enter into their experience, and to sacrifice
for their wellbeing when appropriate - is an undeniable responsibility.
Only when people act and live in solidarity with one another are they able
to see the weakness of their community and respond with strength.
Solidarity, however, is a virtue which is only uniquely realized through a
Christian worldview and life. It is only a Catholic philosophy and
infinitely more important, Christ Himself which forges true bonds
between people. Others are able to reflect or mimic solidarity, but the
virtue itself is solely originated through Christianity. This is because
Christianity upholds three things rooted in Christ which nothing else
does: a universal human dignity, the revelation of universal suffering,
and the familial identity.

Solidarity Through Dignity
Regarding the first, Christianity upholds a human dignity that is shared
by all people. This dignity simply comes by being made in the image of
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God, rather than from any merit or usefulness. God is Himself a
transcendental highest standard of what it is to have value since He is
the only thing that is necessary while all else is contingent upon Him. By
being made in His image, human beings share in that objective value. In
other words, they each have dignity, they matter because God matters.

Furthermore, all things must be viewed through the lens of Christ. It is
the fundamental tenet of the Christian faith that Christ assumed a
human nature, dying in the place of all so that all may have life. This has
restored and renewed our identity of being made in the image of God to
being given the dignity of sonship through the Son. Our identity is rooted
in the person of Christ, since it is through Him that life comes. This
means that a Christian is able to have solidarity with others by
recognizing that they have both been given the dignity which comes
from Christ. Even those who are not Christian are still loved by Christ
and offered the merits of His Cross and Resurrection. In that respect,
there is still an ingrained understanding that all are bound on the same
level. None have been given a greater gift than the Incarnation, none
have been willfully excluded from it.

Solidarity Through Suffering
Similarly, a crucial principle of Christianity is the acknowledgment of
universal suffering and this, too, plays a role in establishing solidarity.
That Christ came at all presupposes that everyone has and will endure
suffering. This is the reality of being separated from God and living in a
world that is saturated with sin: that we suffer pain, loss, agony, and
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injustice. If this were not the case, then the suffering that Christ took
upon Himself would be meaningless. The Christian is constantly
confronted with his own need for salvation, his own failings and
suffering, while considering the hope that they will be overcome.
This is the mindset when considering and implementing social policies.
The Christian looks at the struggles of those around him and, whether
actually or analogously, understands himself to be in the same place. He
knows that his neighbor ought not need to work three jobs, because he
knows the pain that comes from a disrupted relationship with his family.
The Christian knows the importance of having a home, because he
knows what it is to be lost. This is not, of course, to put all struggles on
the same level, some are far more severe than others. It merely provides
the groundwork for establishing a relationship of solidarity. If one were
not to actually consider himself a sharer in the suffering of others then
the attempt to help would be sympathy, the acknowledgment that
someone else is sorrowing. Solidarity has an element of empathy, which
is experiencing unified emotion with someone else.

Solidarity Through Family
Finally, solidarity means living by a family bond with all people. It is an
attitude of loyalty, dedication, and respect toward others. The family,
however, also only makes sense in context of Christianity. It is not an
accidental biological necessity, nor is it a social contract that was
arbitrarily conceived for convenience of dominance. The family reflects
the Trinity itself, a union of persons bound by love. A family brings forth
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life and flourishes as a consequence. It was the direction of God that
humanity should be fruitful and multiply, that brother should keep his
brother, that parents should be respected, and that children should be
raised in the way they should go. And again, looking through the lens of
Christ, we see that through the Incarnation, Christ sanctifies all families
by making the Holy Family holy. Christ saw that it was fitting to enter
this world by means of a family, thereby elevating families to an
ever-higher dignity.
By living in solidarity with others, we are extending what is both natural
and fundamental to the Christian. The faith teaches us to love our
brothers and sisters for no other reason than that they are our brothers
and sisters. They do not merit love; they deserve love because they have
been placed in his life by God. In the same way, those in our communities
have been placed in our life by God, they have a familial bond with us
because they are also His children, so they deserve to be loved with
fellowship in Christ.

Conclusion
In summary, solidarity is uniquely a Christian virtue, flowing naturally
from the fundamental dogmas of the faith. Others can advocate for,
defend, aid, and pity their fellow man, but Christianity alone is the
perfect bond of solidarity. As Pope Saint John Paul II writes in Sollicitudo
Rei Socialis, “Solidarity is undoubtedly a Christian virtue. In what has
been said so far it has been possible to identify many points of contact
between solidarity and charity, which is the distinguishing mark of
Christ's disciples.” That Christ assumed a human nature gives us the
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bond of dignity, that He died for all gives us the unity of suffering, and
that He created us gives us the relation of a family. Ultimately, as surely
as solidarity is necessary to conceive and implement social policies, it is
also necessary to be a faithful disciple.

6

Social Justice Quarterly | Vol. 1 Iss. 2

Graves of Our Fathers
Robert Morgan
It is a small block. Easily missed and no one would fault the kindest
person for missing it as they hurried past it. Dark against the green
grass, its carved name and date are all that mark it as different from the
rows that surround it. The tree shaded hill beyond it makes a pleasant
backstop for a searching gaze. On a sunny day I can look up from this
spot and almost see her grandmothers’ and grandfather’s graves. In the
autumn, when the trees are bare and still, I can see their headstones
clearly. Monuments to Catholic lives well-lived, they mark out not just
the individual places of eternal rest but also the area where cousins,
aunts, and uncles lie waiting for the Resurrection.
My own grandfathers lie in different pieces of ground from my daughter.
I am blessed to be able to visit one of these places easily and spent All
Soul’s Day there with Rosary in my hand and tears in my eyes. How
casually I had taken my duty to pray for the dead. As a Catholic, I know
my filial duties are not exhausted in death. Yet how easy it is to set them
aside. So many important busy things take their place. So many
intellectual arguments and reasons for moving on.
The desire to take care of practical matters and not be bound to duty is
nothing new. Dedicating to God that which was needed to care for one’s
parents was explicitly condemned by Jesus in the Gospel of Matthew.
Which is all well and good, I suppose, and no one would argue that
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immediate biological parents, or even grandparents, should be denied
support. Is that the limit of the Fourth Commandment then?

No doubt theologians would argue the point at which honoring your
father and mother has been satisfied. It would seem most Protestant
theologians have a tight cap on the limits as it does not extend to Jewish
boys who happen to be God honoring their mothers in any special way.
Catholics are different, however, and we have a long history of an
expansive understanding of this commandment.
Saint Thomas Aquinas’ explanation of the Decalogue is a place to
examine this tradition, a tradition not isolated to arcane explorations of
a thirteenth century Dominican but rather finding representation in the
current Catechism of the Catholic Church. Saint Thomas makes explicit
the inclusion of allegorical fathers, spiritual and governmental, as being
due recipients of a father’s honor. With this Catholic understanding of
the Commandment, Jesus' injunction to “render unto Caesar that which
is Caesar’s” (Mt 15:21) takes on particularly grave weight.
In the same text, Saint Thomas points out that while we are bound to
love all, we are not so bound to do good to all. Among those we are bound
to do good to are those to whom we have some connection. He expands
this by referencing Saint Paul’s First Letter to Timothy “Anyone who
does not provide for their relatives, and especially their own household,
has denied the faith and is worse than an unbeliever.”(1Tim5:8) All this
echoes the admonition from Isaiah “From thine own flesh and blood
turn not away.’ (Is 58:7).
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It is in this love of family that we begin to see the obligation to find a
path to faithful patriotism. In his Summa, Saint Thomas posits that we
are debtors to our country following only after our parents and God (ST
II-II Q101). While Saint Thomas speaks of piety and not patriotism, he
notes clearly in Article 2 that "we offer homage and duty to all our
kindred and to the well-wishers of our country."
One might be tempted to take a restrictive view of family allegiances and
responsibilities and perhaps that is the correct approach. Standing watch
over dying colleagues in war or physically shoveling dirt onto a dead
friend while a young man from our church played Taps are experiences
that make me think differently. Each of us carries a collection of similar
stories of friends and family who have entered their final rest. For those
of us who are Americans, this presumes that many of these people were
also Americans or were buried here in America. From a purely natural
standpoint, maintaining their memories, hallowing their graves, begs an
allegiance to a stable societal structure that, at a bare minimum, would
allow their graves to be tended.
This

grave-digging,

dirt-under-your-fingernails,

rolling-up-your-sleeves approach to considering your homeland may
seem alien to many. How many of us have buried our own child?
Breaking the word “patriotism” down a bit, at its root it comes from
Latin patriota

“countryman” or Greek patriotes meaning “from the

same country” all of which at the base is from the Greek patris or “land
of your fathers”. Patriotism, then, speaks to the sense of belonging and
love for the land of your fathers. As a Catholic, this love is ennobled
beyond the natural sense and takes on a supernatural duty.
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This is a difficult word these days as everyone on every side of the
political spectrum wants to own it and then use it as a weapon against
anyone who would disagree. And yet, God has chosen to place His
children among this people at this time. Most Catholics in the United
States were born here and so God is clearly setting His hand upon this
country. The United States currently has one of the largest populations of
Catholics of any nation. How are these American Catholics to live a
faithful witness to a nihilistic society? Is patriotism possible in a
nihilistic society?
Allowing the last to be first, patriotism is possible in a nihilistic society.
One is not loyal to a dominant culture or an economic system. These are
abstractions of what is, in faithful American Catholics’ case, someone
else’s family traditions and gods being made omnipresent. Let those who
worship those gods follow those traditions. Many people who died for
the land of their forebears had never read the Constitution or knew what
a Bill of Rights was. They certainly knew the places from whence they
had come. They knew their families and friends. They also knew that
they loved the lives God had given to them and that they loved their
families more. The only thing different today is mass media pressuring
acceptance of an inhuman way of life that erases the memory of family.

What, then, is the effect of forgetting your forebears, of failing at this
positive duty to love your parents, to hold dear the land of your fathers
and the people therein? Saint Thomas offers insight here as well when he
speaks of sedition (ST II-II Q42). He clearly states that fomenting
discord is a grave matter and to do so intentionally would be to sin
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mortally. He creates a parallel between schism, which fractures
ecclesiastical spiritual unity, and sedition, which fractures political
secular unity. This should in no way be construed to give comfort to
tyrants, however, as the same section holds the tyrant as the bringer of
discord and destroyer of the common good. In any case, “Blessed are the
peacemakers” seems wholly out of place for those who would sow
discord and disrupt the common good.
Recognizing that the American Catholic has a duty to promote the
common good and the duty to avoid sowing discord under pain of sin, it
becomes evident how we are to live in harmony with our neighbors who
do not share the same belief systems. The man who will help me bury my
mother or father and will watch over their graves with me has a bond as a
countryman which results in his greater demands on me in bonds of
charity (ST II-II Q26). At a minimum he would rightfully expect help
burying his mother and father as well as a watch over their graves. This
is perhaps most easily understood among professing Christians but
holds for any man who would keep vigil over his departed loved ones.
This keeping watch over the graves of our ancestors serves as both a
witness and a warning. My countrymen bear witness to the shared bonds
forged through the watch. These shared bonds are the witness to a
common agreement on the objects of love which can define a people
according to St. Augustine (Civitate Dei 19.24). They are part of the
common good of a society and allow trust among disparate peoples to
grow.
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The warning, the challenge, we face today is recognizing that those who
would not keep watch with us, or worse, would defile our dead, are not
people with whom we can make common cause. It would appear the
danger of allowing the dead to go unhallowed was recognized at the end
of the United States Civil War with Decoration Day observances
beginning as early as 1866 in both the North and the South. By 1868, the
observances included common prayers and decorations of both Union
and Confederate graves. The significance of remembering the dead of
both sides of this conflict expanded in the national consciousness with a
national holiday for Memorial Day being enacted into law in 1971.
We are provided with many examples how the civic wounds of such a war
can end very differently. One stark example is provided by the Spanish
Civil War and its ongoing aftermath. Vast, unmarked graves of victims of
the White Terror made a powerful statement about how the victors
viewed the peoples buried therein. The natural drive to remember family
proved too strong to allow this method to ultimately succeed as decades
of national reconciliation have ensued resulting in progressive removal
of memorials and culminating in the desecration of Generalissimo
Francisco Franco’s grave. Two nations yet strive against each other in
that country and will admit no rest even for their dead.
How should one understand the drive for iconoclasm and the recurrent
desecration of graves? It is nothing less than a direct assault on the one
stable bond uniting a country across political and religious divides. It is a
repudiation of any commonality, of any common good, and ultimately of
the existence of a nation at all. By destroying these bonds and erasing a
common history, the defilers seek to balkanize the present and control
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the future. God in His infinite goodness has provided a protection against
it, a sure hedge against the gathering nihilism. It is as simple as a shovel,
a plot of land, and men standing watch.
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Against the False Solidarity of Globalism
Isaac Miller
The discussion about populism often characterizes it as being a
backward, narrow mode of thinking, contrary to the views of the
enlightened

exemplars

of

“democracy,”

“progress,”

and

“our

institutions.”
“Democracy” is simultaneously used to justify judicial overreach in
imposing the effect of a new law upon a whole nation as well as the
attempts by a security state to install politicians friendly to their
interests. All of these terms are always phrased in light of the individual
person, and often use Christian phraseology about “human dignity.”
It is necessary for the goals of the non-Christian world to make all
political decisions a matter of “human rights,” because they focus solely
and entirely on the individual, bypassing pesky intermediate institutions
- which can easily be portrayed as oppressive or backward - such as
“family,” “community,” and “country.” In place of this they are given
“global citizenship,” a false term, since a citizen can only ever be a local
citizen. True participation in civic life is not at the ballot box.

Populism responds to this practically by seeking to reinforce the
second-highest level of organization affected in solidarity with the rest
of its members - in our case, this is the level of the nation. The world is
currently trending toward internationalism, as nations in Africa and
elsewhere, with innumerable problems, are forced to pay more attention
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to issues of abortion access, gender and sexuality than they are to the
actual well-being of a vast majority of their people. The focus on these
issues is called “human rights advocacy.” Human rights are invoked as
an absolute to override the sovereignty of nations, communities, and
families.

Even modernized nations, in the grip of the influence of global NGOs, the
UN, and its related apparatuses and global capital, are often incapable of
earnestly setting their own directions and prioritizing the issues
pertinent to them without first bowing to the global enforcement of
“human rights.” Without this perfunctory bow, countries that elect
populist leaders are often penalized by these NGOs who have influence
over the media’s control of information and will work against them at
every turn. It is impossible to deny that the largest media outlets no
longer report with even the pretense of neutrality as they once did.
Populism is an attempt to restore national solidarity around the interests
of the people of that nation, with the recognition that the current global
order is not adequately addressing their interests, and this is undeniably
the case in most modernized countries. It is a matter of public record
that China’s road to global hegemony is through economic warfare,
through acquiring raw materials in undeveloped nations, and through
owning the infrastructure of its rivals.
Populism rejects these acts of aggression and seeks to re-establish
sovereignty based in the interests of its people.
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Populism need not be capitalistic; it is often left-wing in some of its
immediate economic methods and intentions. Regardless of the goals, a
coherent

national

identity

is

the

only

safeguard

against

the

manipulations of foreign security state apparatuses and the plunder of
international corporations.

Today, the problem is that “democracy” is a farce meant to empower
global entities to manipulate political outcomes across the globe and
carry out the looting operation we are witnessing under the anesthetic of
a pandemic.
The internationalist left has no scruples in denying aid to third world
countries, ravaged by the results of free trade, unless those countries
accept its moral pronouncements. Poll results and election participation
across the West show that most people understand it is a farce, but
because the lie is enforced by the media and the pretenses of the political
class, it is difficult to confront directly.
This is the quandary of the modern political situation. A managerial class
whose organs are in foundations, NGOs, and universities, as well as in
the international media and international capital, enforcing an agenda of
“human rights” over the head of the sovereignty of various nations by
finding ways to manipulate their governmental structures and their
elections, because “human rights,” or because “democracy.”
In contrast with this, the medieval structure grew into a sort of
universalist regime organically because of the nature of the papacy,
though not in an absolute way. It often featured kings and nobles
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ignoring excommunication or putting priests or bishops in their place
for overreaching in areas which should be the domain of the local civil
authorities. It was in this milieu that an authentic European civilization
budded and prospered - a universal spiritual order which informed the
morals and cultures of the people, with their local Lords and rulers
exercising power in their domains.
But in the absence of religious, liturgical, and theological harmony
which followed the Reformation, the nations naturally receded to their
own parochial interests. Once this process began, there was a
multi-century historical search for common ground to restore the unity
which once was. This time, though, that common ground came in the
form of a humanist view of a global society.
The creation of a universalist structure at the global level, with the UN or
a similar body having the penal powers of a global government, is not
solidarity. This structure makes a certain conception of “human dignity”
sacred, to the level of a religious obligation upon the entirety of
humanity, requiring a vast amount of globalized, central power in the
hands of a state to provide these “human rights” and safeguard this
“human dignity.” It is fundamentally a doomed attempt to recreate what
the Church was and should be to the West - the soul to its flesh.

What is being planned by our global managerial class is categorically
different from the beginning of Christendom with Constantine. Though
they were a minority, Christians were ascendant in every institution.
This momentum drew its strength from a longer arc of Christian
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successes and growth, and Christian dominance in the late 300s
eventually came.

But today, the movement that is in ascendance is the universalist view of
human rights as religion - man is deified, and everything is seen as
corresponding to him apart from any revealed religion. In the context of
the West, the managerial class uses the language of Christianity, but it is
adamantly against revealed religion providing anything to policy
discussions that is not specifically framed in its version of human
personality. This is the Church’s emphasis on human dignity denuded of
man’s supernatural ends, which is the common denominator by which it
seeks to reshape the world. Man has no dignity if he is stripped of his
supernatural life.
It is false solidarity, with necessary religious, national, and familial
identities replaced by the deification of man, consumer culture, and
moral deterioration. This movement must be resisted by faithful
Catholics.
For now, the priority is for nations to regain control of their national
direction and identity. Peace, commerce, and honest friendship can
ensue only when nations are able to honestly choose their own direction
apart from the manipulations of those who attempt to stand above even
the level of a nation and control global affairs through the monetary
system, the media, and a false idea of human solidarity.

When nations are allowed to secure their interests, not only is global
cooperation more honest and genuinely beneficial to both nations, but
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lower levels of social organization can also be secured. A nation which
has control of its destiny can implement measures that would be
impossible with external manipulators trying to “secure democracy” or
“defend human rights.”
The ultimate goal must be to restore and support the family and the
modern equivalent of voluntary or trade-related associations essentially the intermediate institutions which Tocqueville praised and
about which the Popes wrote extensively through the 20th century. A
focus on “human rights” must necessarily be acid to these critical
aspects of a civilized society, and so the focus of nations must return to
aiming at the highest good, which is the general welfare of its people,
and not conceptual ideals meant to serve as a vehicle for global capital
and reigning ideologues.
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Solidarity as Policy
Levi A. Russell
In

the

previous

issue

of

this

publication

I

discussed

some

misconceptions about subsidiarity, a foundational principle of Catholic
Social Teaching. That misconception centered on the notion that the
highest political authorities should have very little power to create policy
and that only the family and local and state governments should hold
any real power.

This misconception comes mostly from the right-liberal contingent that
has, with varying success over the years, co-opted the language of
Catholic Social Teaching to advance their ideology and policy
prescriptions. Their co-opting of this language is not limited to the
principle of subsidiarity.

Consider this piece on solidarity at the Acton Institute. Peppered in with
an incomplete discussion of solidarity are references to voluntarism and
fears of being forced “through political means” to work toward the
common good. This language betrays the individualism of the
right-liberals. The state has legitimate authority to enact policy that
advances the common good. Thus, the state’s actions are not equivalent
to the actions of one person against another. To call government policy
that advances the common good “coercion” is to misunderstand the role
of the state.
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There are many ways in which the legitimate authority of the state might
be exercised to promote the common good. One is the prohibition and
punishment of activities that work against the common good and are
sufficiently grievous. Guided by the Church and the law written on their
heart by God, it is up to the agents of the state, at the proper political
level according to the principle of subsidiarity, to determine which
activities merit a punishment and what that punishment should be.
The awareness on the part of the populace of this prohibition and
punishment serves as an incentive to avoid those activities that are
prohibited. For example, the legalization of marijuana is associated with
an increase in its use. Certainly the prevailing attitudes of the public
toward the drug is related to both legalization and use, but the
association between legalization and greater use is intuitive. Illegal
activity is generally frowned upon because it is illegal when the public
respects the legitimate authority of the state.

In addition to prohibitions on certain activities, states can also actively
promote the common good through redistribution. Right-liberals object
to this because they mistake the “invisible hand” of the market for
Divine Providence. The state’s duty to the common good is not subject to
the outcomes of the actions of individuals in the “free market.” Rather,
free-market outcomes are subject to correction within the limits of the
legitimate authority of the state.
In his encyclical letter Sollicitudo Rei Socialis paragraph 42, Pope St. John
Paul II taught us that private property is under a “social mortgage.” Our
property is ours to use and control, but this ownership is conditional: we
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must ensure just distribution in accordance with the universal
destination of goods. That which we own in excess belongs to the poor. It
is within the purview of the state, with due respect to the principle of
subsidiarity, to define “excess” for the society over which it exercises
legitimate authority.

Right-liberals will object to this, claiming that charitable organizations
can and should be used to ensure the universal destination of goods.
They claim that the institutions of civil society can feed the hungry and
clothe the naked if only the state gets out of the way of these
institutions, or provides the proper framework for them to operate.

Perhaps this is possible, but it is not the case presently. Further,
right-liberals have been working tirelessly to break down the civic
institutions that could ensure just prices and wages. For example, the
success of right-liberal organizations in the utter devastation of the
unions works against the claim that right-liberals are concerned about
the universal destination of goods.
Pope Leo XIII writes with great urgency about the need for the state to
ensure a just wage is paid. This responsibility is given to the state
directly and is not contingent on the success or failure of civil
institutions. His Holiness writes in R
 erum Novarum paragraph 39:
When work people have recourse to a strike and become
voluntarily idle, it is frequently because the hours of labor are too
long, or the work too hard, or because they consider their wages
insufficient. The grave inconvenience of this not uncommon
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occurrence should be obviated by public remedial measures; for
such paralyzing of labor not only affects the masters and their
work people alike, but is extremely injurious to trade and to the
general interests of the public; moreover, on such occasions,
violence and disorder are generally not far distant, and thus it
frequently happens that the public peace is imperiled. The laws
should forestall and prevent such troubles from arising; they
should lend their influence and authority to the removal in good
time of the causes which lead to conflicts between employers and
employed.
Thus, the right-liberal contention that the state should be a last resort
when it comes to ensuring commutative justice is clearly at odds with the
social teaching of the Church. Public policy, including criminal law, is an
integral part of the implementation of the social teaching of the Church
on solidarity. Rather than looking to liberals of one stripe or another for
ideal public policy, we should instead focus on the teaching presented to
us by the popes and by those in the fields of economics, sociology,
political science, and other social science fields who design policy
consistent with the teaching of the Magisterium.
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